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Climate change has resulted in significant pressures on various stakeholders across the world. Political and religious leaders have both collaborated in a bid to find conventional measures to address it. In this view, it is essential to understand that Buddhist ethics offers a wealth of insights that provide moral guidance regarding human-environment interactions. Drawing from Baathist ethics, one can encounter moral dimensions of consumerism through which to address the issues of climate change. Buddhist religion based on the principles and values of non-harming, compassion, meditative awareness, and skillful means may be necessary to help in solving the problem of global climate change in contemporary society today. 
It is argued that teachings obtained from Buddhist ethical values can help us in meeting the moral challenges posed by climate change. Javanaud (2020) argues that Buddhism as a religion has created some useful concepts, arguments, and practices that have all proven useful to deal with the most pressing issues of environmental degradation and climate change. Even though the idea of halting climate change may require the collective efforts of governments across the world, religions such as Buddhism are also essential in providing ethics that modify our behavior and attitudes regarding the idea of environmental preservation. Meditation, for instance, can awaken us to the fact regarding human inter-relatedness with the environment. Arguably, these useful insights may, in turn, reconnect us with nature by expanding our moral concern about the environment in general. 
Over the recent years, global temperatures have been rising by about 1.5 degrees each year. This content rise has been attributed to global warming. Experts have warned of dire consequences if the situation is not addressed immediately. Jenkins (2016) indicated, among other effects of the changing climate, the effects on the tropical rainforests. 
In Adittapariy aya Sutta, Buddha observed that these environmental problems are all attributed to human greed, hatred, and delusion (Bodhi, 2000). Greed, for instance, has been identified as a key driver of environmental degradation. According to Sivaraksa (2000a), human greed has made it possible to decimate natural habitats and even pollute the natural environments. Similarly, the failure of humans to appreciate the interconnectedness of all life on earth has resulted in deluded activities. To understand the connections between humans and the environments, religious texts such as Buddhism may provide us with guidance on the type of relationship that we can enter into with nature besides moral guidance and instructions regarding the attitudes that humans should cultivate to live harmoniously with nature. 
Commitment to the ideals of Buddhist ethics of non-violence, compassion, contentment, and equanimity could provide a radical base for transforming human perception towards nature. According to Dharma, humans should not only live with responsibility but also with compassion and loving-kindness. In this view, it is essential to understand that every individual adhering to the ethical teachings of the Buddhist religion should be a protector of the environment (Karmapa & Dorje, 2011). Ideally, Buddhist ethics changes collective human consciousness. The understanding of these teachings helps us in embracing a positive shift in contemporary environmental consciousness. The teachings of Buddha state that human greed and laziness are the key influencers of the current destruction of the previously healthy environment. 
The Buddha encouraged Buddhist practitioners to act with respect and compassion for the trees in the understanding that it’s the same trees that protect the people dwelling in the forests. In essence, in understanding the aspect of climate change, Buddhist ethics state that human beings should live in harmony with nature because of the natural benefits that nature accords us. 
The Buddha considered the natural environment as a human friend, therefore in the application of the non-harming Buddhist principle, it can be considered unethical to hurt or harm our friends. Based on these principles, this amounts to acts of ingratitude that are highly discouraged by the religion. In a sense, Buddhist ethics argue that climate change primarily results from the constant harm of the natural environment by humans without realizing the positive contributions of the same environment to them (Javanaud, 2020). 
Taking a closer look at the Buddhist lessons drawn from the aspect of compassion, practitioners are required to show timeless value and respect for the natural environment. Believably, these actions would ultimately help them in achieving Nirvana by following the paths of the bodhisattva. At this stage, humans would begin to appreciate heightened awareness regarding their inherent responsibilities for the natural world. The most important teaching drawn from this teaching is that during widespread ecological degradation, the human spirit should show resilience towards the preservation of nature. The concept of bodhisattva helps human beings awaken their spirits of enlightenment to consequently begin caring and show compassion for fellow human beings and even the earth (Jenkins et al.2018). 
In this text, we will explore some areas of concern on how Buddhist ethics deals with climate change, based on virtues, karma, and Dharma, among others. It was noted that during this time of Buddha, people had no concern towards environmental change; therefore, teachings on this topic were not offered. Buddha didn't recognize those small communities as well can be affected based on the behaviors of his followers. For instance, he laid rules in which nuns and monks were never to relieve themselves near or in running water which people were to use for drinking and washing. 
Following this, he stated that nuns and monks were not to disrupt the habitat of any creature or even killing other living creatures. This was when for instance, they are coming up with new quarters. 

Noble Eightfold Path
The teachings of Buddha under eight guidelines are aimed at helping human beings on how to escape suffering to approach enlighten. The main idea here is the inclusion of right mindfulness (Loy, 2015). It later explains that if one is mindful of his or her actions towards the world, it helps one to avoid damage caused by him/her to nature as well as other living creatures.
Buddhist ethic outlines clearly that Buddhists should abstain from any form of taking life. The main concept here is based on rebirth, which for example, includes being reborn as an animal. Later than taking life, Buddhists are highly encouraged to display compassion and metta towards all creatures. This is in addition to that all forms of life are special not only for human beings. Ahimsa is also the main concept that is based on "no harm."
Buddhists believe that when you destroy a given natural habitat of animals is just taking the form of taking something that does not belong to you. For the Buddhist, when you don't act thoughtlessly, the Buddhist is able to protect the environment from exploitation and destruction. 





Karma
When you are of the right mindset, Buddhists generally believe that any action that is performed by this individual is of great benefit to the world and also to them where the environment is included. It is because of our selfishness and craves for things that our actions affect the planet in a harmful way. All these actions geared by our selfishness and cravings for things are the main contributors to more suffering in our future. Karma is set to continue working on someone’s rebirth, in that when you become compassionate; you are in a position for your future as well as that of the environment.
At Assisi, during the Buddhist declaration, it all stressed the need for all people to have maximum respect for the environment and wildlife. Recently the main threat to the world is human actions since we are indifferent towards our actions towards other creatures. Large numbers of Buddhists believe that when this indifference will end, it when we become compassionate and mindful so that the world is back to normality in terms of balance, peace, and harmony. As per that, people will be allowed to live positively and distance themselves from all negative effects of craving (Randerson, 2015). 
Finding a grounding in ethical
As per many people, they tend to associate climate change with ecological issues while others are viewing it as a social issue. But all in all, human actions are at fault. Climate change is an ethical issue. This center on our justice believes, values that we highly hold based on the bedrock of our actions. All the above values are mainly assimilated and learned from the culture we own.  Therefore, being ethical as an individual and a community, we can influence all the values that our culture upheld. 
This can be summarized that climate change happens so due to our beliefs and what we have conceived to be our identity regarding our identity as human beings on earth. In that, climate change becomes what we should but not what we can do. 
Based on contemplative traditions, they teach us the reflection of our thoughts, actions, and speech. Buddha emphasized ethics where sila is made the fundamental training towards his monks. The monastic form for him was constructed based on the idea of non-violence or ahimsa. Earlier, the Buddha mainly thought that all ethical actions are only those that rise from gentleness, commitment, non-harm, and simplicity. Finally, it suggests that if we extend sila towards our relationship to water, natural resources, non-harm, land simplicity, and gentleness, it becomes the reflection point based on change-making. As time went by, Buddhist traditions came up with rules of conduct that were oriented towards compassion, for example, Bodhisattwa precepts. All of the perspectives originated from the idea that wise compassion or bodhicitta was the ethical action ground and speech. 
To get comfortable with the uncertainty.
It is this one that5 that all climate scientists agree on, that we don’t know for certain as the earth will warm. From the evidence, it is clear that tipping points and crises can never be averted. We have no idea how we can ameliorate or slow the suffering. We also don't know how long it will take our species to survive changes that destabilize the necessary conditions for life. We need to ensure that our children, together with our grandchildren, will be in a position to walk in the forest, visit the shoreline, and breathe clean air, all this in safety. It becomes human to fear the world since it may be ending. By this uncertainty, it feels deeply unsettling.
According to Capper (2020), almost all the Buddha’s teachings are centered on focusing on uncertainty as a source of liberation but not as an inconvenience. Buddha taught that is nothing in certain since nothing transcends impermanence. According to Buddha, impermanence is the mark of existence for the undeniable truth behind the meaning of life. To encourage his nuns and monks, Buddha sent them for meditation in open cemeteries and channel grounds where they could witness the decaying corpses. 
All this was not to torture his disciples but was to free them. Our awareness based on morality stirs the deepest fear among us as well as freeing us from the attachment that binds us. When the attachment between us loosens, it brings out the truth that nothing is certain. As such, nothing is to be taken for granted. By this, it will help us to lean on how to solve what the actual truth is.
Work with emotions
As per the discomfort of uncertainty, it is clear that climate change evokes many difficult emotions. When we witness ecosystems' mass extinction and destruction, all we can do is to respond with sorrow and grief. The encountering of global and denial we experience anger. When putting into consideration the future of our children, we experience worry and trepidation. Activism is being fueled by anger and fear. It is these primal emotions which as kept us alive for all these centuries. They become short-term motivators when one is in immediate danger. On the other side, it is noted that anger and fear became poor long-term motivators. The result is that they result in burnout and stress. 


This suggests that we need some other chronic motivators based on our work.  Here the main focus is that spiritual traditions have a lot to offer. Buddhism and other religious traditions have enough identified comparison and love, for instance, motivators that drive sustainable and effective action. The bodhisattva typifies the possibility in which positive constructions emotions are taken to be the primary fuel for activity (Tomer, 2017).
Tibetan Buddhism gives out teachings which state that what we most desire to avoid is the primary key to our freedom. We don't need to erase emotions, but as well we can metabolize them. If we can take our reactivity towards contemplative space, it becomes possible to the liberation of our energy in motion to transform to supply responsiveness. According to Buddhism, we can start with emotions, for instance, anger. Therefore, when the anger becomes contracted, isolating and draining. If anger is taken into contemplative space, we can lighten our focus based on the story and the object.
In a situation where we take responsibility of own anger, it becomes upside. Mostly anger is not taken to be reprehensible. In other terms, it is taken to be protective energy and a healthy response to that that threatens all that we love. In every contemplative practice, anger becomes the inspiration for empathy. 
Access new wisdom
 In the discussion concerning climate change, primarily, we access one of the ways in knowing the intellect. On this climate issue, it is couched in a language on conceptual knowing. Truth becomes critically essential; therefore, we need to know the current actions and why it is happening so (Anālayo, 2019). 

Thus, our response will consist of much resilience and power when we will begin to access the extra ways of transforming conceptually, know activism of the heart. To start with is bodily wisdom; this suggests that it does not mean that we are encountering the whole world when encountering our human body. At this, we forgot that we are mammalian primates. The closer we move to our body, the close we bring out the truth concerning our wilderness. Later this will connect us to the planetary wilderness in which we all aspire to protect. 
The mind is tugged into the future, and the past as the body becomes fully present. The presence of the body's wakefulness is one of the great pearls of wisdom in which accessing it becomes easy (Anālayo, 2020). It is noted to be close to us at the moment of inhaling and exhale. Even if we decide to be mindful of creating a sustainable future, we are not supposed to do this at the expense of missing our lives. Our body reminds us that here we are now; thus, our presence forms the most powerful resource. The other is that of non-conceptual wisdom. The meditation of Buddhists gives us an introduction to life outside the conceptual mind. The human experience is not only the mental content. There is the presence of the non-conceptual space where all this content comes out. 
In a nutshell, an embodiment is set to send an indelible in which sustainability and peace can form a lived reality. It does not mean that they are imperfectly realized. All of us can inspire the sense our lives form a meaning. We are staying in our ways, thus increasing the integrity and service towards our unfathomable, beautiful and sacred world.
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